
QUESTIONS ON PARASHAT NITZAVIM 
 

 
Q-1.  (a) On what calendar date did Moshe present the covenant of Parashat Nitzavim to Bnei Yisrael? (b) Why did he address his statements to (1) “your 
tribal heads, your elders, your officers, all men of Yisrael,” since the words “all men of Yisrael” includes the others (2 reasons)? (2) “your small children, 
your women” here, but in the mitzvah of Hakheil in Parashat Vayeilech (31:12), he stated “the women, the small children”, listing the women first? (c) (1) 
Why is the word, “va-yashlicheim” (He will cast them [Bnei Yisrael into galut]), spelled with an enlarged letter lamed (2 reasons)? (2) Why is the city, 
Tzvoyim, written with a double yud?  (d) (1) After presenting the covenant at Har Sinai, why did Moshe now announce a new covenant between Hashem 
and Bnei Yisrael (4 reasons)? (2) How was the covenant able to bind those who were not present, i.e., those who would be born in the future? (e) (1) Bnei 
Yisrael are not responsible for preventing which sins (2 views)? (2) Why are there 11 dots over the words “lanu u-le-vaneinu” (for us and our children)? 
(Devarim 29:9-19,22,27-28)      
 
A-1.  (a) On 7 Adar, which was the day that he died; (b) (1) Moshe indicated that the tribal heads, elders and officers (i) had assembled in front of the 
others (Rashi). (ii) would be responsible for preventing only sins that members of Bnei Yisrael did openly, not those that are committed in secret (Ohr 
haChaim). (2) Here, Moshe discussed Bnei Yisrael’s responsibility to keep all of the mitzvot, and while women are not obligated in all of the mitzvot, e.g. 
time-bound mitzvot, male children, when they grow up, will be obligated, and therefore the children are mentioned first here, but for the ceremony of 
Hakheil, women, who would comprehend the king’s reading, unlike children who would not understand it, are mentioned first; (c) (1) (i) It prophesizes the 
end of malchut Beit David in the lamed (30th) generation, since Tzidkiyahu, the last king of Beit David, was the 30th generation after Yehuda (Rokeach). (ii) 
The letter “lamed” means the word “teach”, and it indicates that Bnei Yisrael in galut will teach the nations about Hashem (Oznayim laTorah). (2) While it is 
pronounced Tzvoyim, as in Bereishit 10:19, it is, with the double yud, the plural of the word tzvi (deer), which is the fastest of animals, and the land around 
Tzvoyim was the “fastest”, i.e., the earliest to produce ripe crops (Rokeach). (d) (1) (i) Bnei Yisrael now were about to enter Eretz Yisrael, but when they 
were isolated in the midbar, they were totally dependent on the miraculous Providence of Hashem, and were thereby forced to follow His Will, but in Eretz 
Yisrael, with its material abundance, He wanted to be sure that Bnei Yisrael would not believe that they no longer needed Him and would therefore become 
lax in performing the mitzvot (Pesikta Zutrata). (ii) One might believe that Hashem will punish him for his sinful deeds but not for his evil thoughts or that the 
Divine curses applied to Bnei Yisrael as a whole but not to him individually, but he will be punished for ignoring this new covenant with Hashem (R. 
Bechaya). (iii) This covenant introduced the concept of areivut (joint responsibility for one another), under which each Jew is responsible for assuring that 
other Jews perform the mitzvot, but this requirement of areivut applied only after Bnei Yisrael entered Eretz Yisrael (Ohr haChaim). (iv) A person might 
yield to his yeitzer hara in order to satisfy his sinful desires, but this covenant promises him that he will never satisfy his yeitzer hara and will lust for even 
more forbidden pleasures (Ramban). (2) Although future generations were not there physically, all of their souls were present at this assembly, just as they 
were all together at Har Sinai during matan Torah (Medrash Tanchuma). (e) (1) They are not responsible for “Ha-nistarot,” i.e., sins that are committed (i) 
privately, since Hashem will punish these sinners, but Bnei Yisrael are responsible for preventing only sins that they know others commit (Rashi). (ii) 
unknowingly, since each member of Bnei Yisrael is liable only for sins of which he is aware that he had committed (Ramban). (2) This tells us that Bnei 
Yisrael would be responsible for preventing the sins of others only after they crossed the Yardein and have accepted the 11 curses that were enunciated at 
Har Eival (Sotah 37b).       
 
Q-2.  (a) Why does 30:3 say, “ve-shav” ([Hashem] will return [your captivity]), not “ve-heishiv’” ([He] will bring back [your captives]) (2 views)? (b) Is teshuva 
(repenting) one of the 613 mitzvot (3 views)? (c) How many essential components are there in viduy (confession of sin), and what are they (2 views)?  (d) 
What is the effect if one does teshuva (1) out of (i) fear? (ii) love? (2) (i) on one’s health? (ii) on the length of one’s life?  (e) For which sins does (1) one 
receive kapara (atonement) for doing teshuva? (2) teshuva alone not atone? (f) (1) If members of Bnei Yisrael do teshuva, how do they know that Hashem 
will accept it and reward them? (2) How will Hashem assure that Bnei Yisrael will repent and deserve redemption? (3) What are the 2 possible times for the 
redemption? (Devarim 30:2-3,11)   
 
A-2.  (a) The Torah conveys that Hashem (1) Remains in galut with Bnei Yisrael, and He and will “Return" with them; (2) will Go into the galut and Take 
each exile “by the hand” to bring him back to Eretz Yisrael (Rashi). (b) (1) Yes, since the phrase “ve-shavta ad Hashem” (and you shall return to Hashem in 
30:2) refers to the mitzvah of teshuva, as 30:11 calls it “ha-mitzvah ha-zot” (“this mitzvah [of teshuva]”) (Ramban). (2) No, teshuva is not one of the 613 
mitzvot, but viduy (confession of sin), which is an element of doing teshuva, as stated in the phrase “ve-hitvadu et chatatam” (and they shall confess their 
sin – Bamidbar 5:7), is one of the 613 mitzvot (Rambam – Hilchot Teshuva 1:1). (3) No, neither teshuva nor viduy is a mitzvah, and one does not violate a 
positive mitzvah by failing to do teshuva, but one must do teshuva in order to achieve atonement for his sins (Minchat Chinuch). (c) (1) 3 components – (i) 
“hazkarat ha-cheit” (acknowledging the sin); (ii) “charata al he’avar” (regretting the past deed); (iii) “kabala al le-ha-ba” (resolving not to do it again) 
(Rambam –  Hilchot Teshuva 2:2). (2) 4 components – these 3, plus “levakeish kapara” (requesting atonement) (Sa’adia Gaon – ha’Emunot ve-ha-Dei’ot – 
Ma’amar 5). (d) (1) Hashem considers that after doing teshuva (i) from fear, deliberate sins are counted as inadvertent ones; (ii) from love, both deliberate 
and inadvertent sins are counted as merits; (2) teshuva (i) heals the world; (ii) increases one’s lifespan from its pre-determined length (Yoma 86a-b). (e) (1) 
Teshuva atones for sins bein adam la-Makom (between man and Hashem); (2) for sins bein adam la-chaveiro (between man and his fellow man), teshuva 
does not grant atonement, because the sinner, in addition to doing teshuva, must give his fellow man what he owes him and/or must pacify him and ask for 
mechila (forgiveness) (Seifer haChinuch – Mitzvah 364). (f) (1) Just as Hashem accepted Kayin’s teshuva for killing Hevel and reduced Kayin’s 
punishment, and just as He accepted teshuva by King Achav and King Menashe for their countless sins, so will accept the teshuva of any Jew, and the 
covenant promises that sincere teshuva by Bnei Yisrael will lead to their being redeemed from galut (Rashi). (2) If Bnei Yisrael do not repent voluntarily 
when the destined time for the geula arrives, Hashem will establish a ruler as harsh as Haman, and his cruel decrees will compel Bnei Yisrael to return to 
Hashem; (3) (i) Bnei Yisrael, as soon as they do perfect teshuva, will be redeemed immediately; or (ii) at a time which is determined by Hashem, He will 
direct the hearts of Bnei Yisrael back to Him (Sanhedrin 98a).  
 
Q-3.  (a) (1) Since learning Torah can be very difficult, why did Moshe say that the Torah is not something that Bnei Yisrael will be unable to understand? 
(2) What did Moshe convey by saying, “lo ba-Shamayim he” (it [the Torah] is not in Heaven) (2 views)? (b) What did Moshe mean in 30:6 by saying that 
after the geula (redemption), Hashem will “circumcise your heart” (4 views)? (c) Since people have an instinctive desire to live and not die, why does 30:19 
command, “u-vacharta ba-chayim” (“choose life”) (3 views)? (Devarim 30:1-6,19) 
A-3.  (a) (1) Hashem, through Chazal, supplied Bnei Yisrael with the Torah Sheh-be’al Peh, which is an oral explanation of the Torah Sheh-bichtav (Written 
Torah) (Rashi). (2) Moshe said that (i) since he brought the Torah from the Heaven and revealed it to Bnei Yisrael, one should not say in the future that if 
we only had another Moshe to explain the Torah to us, we would study it, since Bnei Yisrael already possesses the tools to understand it (Eiruvin 55a). (ii) 
once he brought the Torah down to earth, Hashem no longer makes halachik decisions, which now are made by a majority of the Sanhedrin or by the 
chachamim of each generation (Bava Metzia 59b). (b) Hashem will (1) remove our craving for sinful desires (called “foreskin of the heart”), and Bnei 
Yisrael, like Adam before his sin, will naturally be inclined to do only good (Ramban). (2) remove the blockage that is created by one’s yeitzer hara, which 
prevents his doing mitzvot (ibn Ezra). (3) assist us in seeing the truth so that we will lose our desire to sin (Sforno). (4) incline our hearts to serve Hashem 
mei’ahava (from love), not mi’yira (from fear) (Kli Yakar). (c) Hashem tells us to choose (1) the eternal life of olam haba and attach ourselves to Hashem by 
following the Torah (Alshich). (2) to dedicate the lives of our offspring to learn and follow the Torah (Darash Moshe). (3) “ba-chayim”, with the gematria of 
70, by learning the 70 ways in which the Torah is explained (Ba’al haTurim).   
 



Q-4.  (a) Why does the Judgment Day of Rosh Hashana occur in the month of Tishrei (5 views)? (b) What are 5 other names for Rosh Hashana? (c) Why 
is it customary to eat chala on Rosh Hashana in the shape of a (1) circle? (2) ladder? (3) bird? (d) Why does Kiritut 6a recommend that we eat the 
following on Rosh Hashana – (1) carrots; (2) leeks; (3) beets; (4) gourds? 
 
A-4. (a) (1) It is the anniversary of Adam’s and Chava’s standing before Hashem in judgment for the first sin of eating from the Eitz haDa’at (Rosh Hashana 
10b). (2) Since we do many mitzvot on Rosh Hashana, Yom Kippur and Sukkot during Tishrei, it is a good time to be judged (Avudraham). (3) The zodiac 
sign of Tishrei is a pair of scales, which represents judgment; (4) Tishrei has the same root as the word, “shari”, which means to “untie” or “dissolve”, and 
we hope to be untied from our sins, which we ask Hashem to dissolve (Midrash Raba – Emor 29:1). (5) Since the letters of the word Tishrei can be 
reassembled as the word, “yishrat”, which means “straightness”, we straighten out hearts with teshuva during Tishrei (Birckat Chaim). (b) (1) Yom Teru’a 
(Day of Shofar-sounding – Bamidbar 29:1); (2) Zichron Teru’a (Remembrance with Shofar Blasts – Vayikra 23:24); (3) Yom haKeseh (Day when the Moon 
is Covered – Tehilim 81:4); (4) Yom haDin (Day of Judgment), and (5) Yom haZikaron (Day of Remembrance – Rosh Hashana Machzor). (c) (1) The 
circular chala recalls the “Crown” of Hashem, which has neither beginning nor end (Birkat Chaim). (2) On Rosh Hashana, Hashem decides who shall 
ascend the ladder of success, and who shall descend to less success (Midrash Tanchuma – Matot). (3) Just as birds fly heavenward, we pray that our 
tefilot will reach the Kisei haKavod (Otzar Minhagei Yeshurun). (d) (1) Since carrots are called “mehren”, which means “more”; we symbolically ask 
Hashem to increase our merits; (2) since leeks are called “kartay”, which means “cut”, we ask Hashem to cut off our enemies; (3) since beets are called 
“silka”, meaning “remove”, we ask Hashem to remove our sins and eradicate our enemies; (4) since gourd is called “keraw”, meaning “call” (with an alef) or 
“tear” (with an ayin), we ask Hashem to call up our merits and tear up any evil decrees against us (Shulchan Aruch Orach Chaim 583/Magen Avraham).   
 
Q-5.  (a) (1) Why do we blow the shofar on Rosh Hashana (15 reasons)? (2) Why do we sound 100 shofar blasts (3 views)? (3) Why do we blow the shofar 
during Musaf, and not in Shacharit, under the rule of zerizin makidmin le-mitzvot (one should perform a mitzvah as early as possible) (3 reasons)? (4) Why 
may we not use the horn of a cow or an ox (3 views)? (b) Since we never make personal requests in the first 3 blessings of Shemoneh Esrei (Shulchan 
Aruch 527:70), why do we add “zachreinu le-chaim” (Remember us for life) to the 1st blessing of Shemoneh Esrei from Rosh Hashana through Yom 
Kippur? (c) Why, in the Rosh Hashana tefilot, do we not mention that it is also Rosh Chodesh Tishei, just as the korbanot for Rosh Hashana included both 
a Korban Musaf for Rosh Hashana and a Korban Musaf for Rosh Chodesh (3 reasons)?     
 
A-5. (a) (1) (i) Since Rosh Hashana is the anniversary of Creation, and kings celebrate their coronation with instruments, we proclaim, with the shofar, the 
Kingship of Hashem, who began this world on Rosh Hashana; (ii) the shofar awakens us with a warning to do teshuva during the Aseret Ye-mei Teshuva 
(10 Days of Repentence); (iii) since Hashem gave the Torah to Bnei Yisrael at Har Sinai amid shofar blasts (Shemot 19:19), we renew our acceptance of 
the Torah with shofar blasts; (iv) Yechezkeil compared the sounding of the shofar to the admonitions of the nevi’im to Bnei Yisrael to repent their sins; (v) 
the shofar recalls the battle alarms of our foes when they destroyed the Beit haMikdash, and we plead with Hashem, by using the shofar to rebuild it; (vi) 
blowing the shofar reminds us to ask Hashem to accept our tefila in the merit of the akeida, when Avraham offered a ram as a korban instead of Yitzchak; 
(vii) the sound of the shofar rouses us to tremble and submit to Hashem; (viii) Tzefania 1:14-16 talks about the final Judgment Day as being a “Shofar 
Day”, and blowing the shofar instills fear in us of that Day; (ix) Yeshayahu 27:13 talks about kibbutz galiot (the ingathering of the exiles), and Hashem will 
blow a shofar then; (x) Yeshayahu 18:3 declares that the shofar will herald techiyat ha-meitim (resurrection of the dead) (Sa’adia Goan). (xi) The shofar 
arouses Hashem’s mercy, since the word, “shafer”, means to “better oneself”, and when we better ourselves, Hashem turns stern judgment into mercy 
(Midrash Raba – Emor). (xii) The coming of the Mashiach, for which Bnei Yisrael prays, will be heralded by the blowing of the shofar (Zecharya 9:14) (Tana 
de-bei Eliyahu Zuta). (xiii) When Hashem hears the sound of the shofar, He brings up the merits of Bnei Yisrael (Yalkut Shimoni). (xiv) The shofar blasts 
“confound the Satan” (Rosh Hashana 16a-b). (xv) The shofar reminds us of yetziat Mitzrayim, since the bondage and slavery in Mitzrayim ended on Rosh 
Hashana, 6½ months before yetziat Mitrayim, and Vayikra 25:9-10 commands that slaves be freed with the sound of the shofar (Radak). (2) They recall the 
100 cries (i) of Sisera’s mother (Shoftim 5:28) when her son died (Tosafot – Rosh Hashana 33b). (ii) that Sarah uttered upon hearing that Yitzchak had 
been a korban at the akeida (Pirkei deRebi Eliezer). (iii) that a woman utters in childbirth, including 90 while she is in labor and 10 upon giving birth, and 
the cries recall the “birth” of the world on Rosh Hashana (Midrash Tanchuma – Tazria). (3) (i) Since, under Roman rule, shofar blasts were interpreted as a 
call to rebellion, Chazal instructed the Jews to wait until Musaf, when the Romans would see them praying all morning and understand the shofar blasts 
were part of the tefilot (Rosh Hashana 32b). (ii) Bamidbar 29:1 gives the mitzvah of blowing the shofar next to the Korbanot Musaf of Rosh Hashana 
(Bamidbar 29:2-6) to indicate that the shofar blowing should be part of tefilat Musaf (Rosh Hashana Yerushalmi 4:8). (iii) Our performing the mitzvot of 
reciting the Shemoneh Esrei, the other tefilot of Shacharit, the readings of the Torah and haftara and the derasha by the Rabbi, before blowing the shofar, 
strengthens our arguments against the Satan (Yalkut Shimoni). (4) (i) Their horns are called only “keren”, not shofar; (ii) cows recall the cheit ha’eigel, and 
ein saneiger na’aseh kateiger (the object used to do a sin is not be used to do a mitzvah); (iii) the horn of a cow has layers, making it look like one shofar 
within another, but the Torah specifies that a single shofar must be used (Rosh Hashana 26a). (b) Zachreinu le-chaim is not a personal request, rather, it is 
a collective plea for the continued welfare of the community (Berachot 34a – Tosefot d”h Al Yishal). (c) (1) When we call Rosh Hashana “zichron teru’a”, 
we refer not only to the holiday of Rosh Hashana, but also to the festival of Rosh Chodesh (Rosh Hashana Yerushalmi 1:2). (2) To confuse the Satan 
(Matei Efraim). (3) We do not mention a minor holiday (Rosh Chodesh), which would detract from the focus in our tefilot on Rosh Hashana (Leket Yosher).    
 
Q-6.  (a) Why do we not begin the annual Torah reading cycle on Rosh Hashana, which is the New Year and the anniversary of Creation (2 reasons)? (b) 
(1) Why do we say tashlich near water (8 reasons)? (2) Why is it better to recite tashlich at a body of water that contains fish (4 reasons)?  
 
A-6. (a) (1) To confuse the Satan; (2) since the Torah reading cycle would be interrupted by the special readings for Yom Kippur, Sukkot and Shemini 
Atzeret, it is better to begin the cycle uninterrupted after the Yomim Tovim of Shemini Atzeret/Simchat Torah (Matei Efraim). (b) (1) The ceremony (i) is 
based on Micha 7:18-20, which states, “and You shall cast all their sins into the depths of the sea; (ii) is based on a Midrash that the Satan placed an 
impassible river as a barrier to prevent Avraham and Yitzchak from performing the akeida, but they overcame Satan, just as we seek to overcome our 
yeitzer hara (Sanhedrin 89b). (iii) reminds us of Creation, when the world was covered with water, and we seek to perform the Will of Hashem, which is the 
purpose of Creation (Torat haOla). (iv) celebrates the coronation of Hashem, just as the kings of Yisrael were crowned near a body of water (Horayot 12a). 
(v) teaches humility, since water symbolizes humility (Ta’anit 7a). (vi) reminds us to move forward in serving Hashem, like water, which continuously moves 
and flows (Sefer haChaim). (vii) represents the purity that we seek, since water is a symbol of purity (Mechilta – Parashat Bo). (viii) reminds us of Bnei 
Yisrael who gathered at a water gate to listen to Ezra read the Torah on Rosh Hashana (Nechemia 8:1-3). (2) (i) Fish have no eyelids, and we pray that 
Hashem does not “close His Eyes” to our needs (Eliyahu Raba). (ii) Water symbolizes Torah, and we show Hashem that we want to be surrounded by 
Torah learning, just like a fish is surrounded by water (Midrash Rabbah). (iii) We pray to not get caught like a fish in the net of the yetzer hara (Levush). (iv) 
Fish multiply rapidly, and we pray that Bnei Yisrael increase speedily (Mishna Berurah 583:8).   
 
Q-7. (a) In the haftara for Nitzavim, who are the “guardians upon your walls, Yerushalayim”? (Yeshayahu 62:6) (b) Why do we read about the births of 
Yitzchak and Shmuel in the Torah reading and the haftara of the 1st day of Rosh Hashana?  
 
A-7. (a) Those mourning for Tzion, who, by praying for Yerushalayim’s welfare, “remind” Hashem of His Promise of geula (Radak). (b) Since Hashem 
“remembered” Sarah and Chana, who were barren, and Yitzchak and Shmuel were conceived on Rosh Hashana, we want Hashem to provide positive 
answers our tefilot, just as the tefilot by Avraham and Chana for a son were answered (Rosh Hashana 11a; Megilla 31a).   


